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The Shurangama Mantra
with Verse and Commentary
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Commentary by the Venerable Master Hua
English Translated by the International Translation Institute
Revised by Bhikshu Heng Shun

Verse:

The Ultimately Durable King among Samadhis,

With a straightforward mind practice and study it,

and the Bodhimandala can be reached.

Your karma in body, mouth, and thought must be pure.

Sweep away all thoughts of greed, hatred, and delusion.

Sincerity invokes a response and realization is obtained,

Being concentrated, one can accomplish great spiritual powers.

Possessing virtue, you have encountered these efficacious, wonderful phrases.
At all times never forget it, and it will continue to prosper and flourish.

Commentary:

The opening verse of the Commentary of the Shurangama Mantra.
The Chinese characters which stand for “Shurangama” are “Leng Yen £
5. “Leng #5” means “edge” » a block of wood has four edges. “Yen &%~

means “adorned” or “solemn.” “Mantra 7¢.” is this mantra that is recited.

“Shu Fii” means commentary. “Jie fi#” means explanation. This means to

explain what the mantra means. This is the Chinese explanation of the
title.

Basically, the two characters, Leng Yen, are translated from the Sanskrit,
Shurangama. Shurangama means “ultimately firm and solid in all matters.”
It also means Samadhi, and it is the King among Samadhis. This is what
is meant by Leng Yen.

Now I'm using this eight-line verse to begin to explain 7he Commentary
on the Shurangama Mantra written by Dharma Master Xu Fa (1641-1728)
of the Qing Dynasty.

The Ultimately Durable King among Samadhis. The Shurangama
Mantra is the “King of Samadhis.”
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With a straightforward mind, practice and study it, and the
Bodhimandala can be reached. You should cultivate and study with
a straightforward mind and not use a crooked mind. “The straight-
forward mind is the Bodhimandala (the site of Enlightenment).” If
you just use a devious and crooked meandering mind in cultivating the
Buddhadharma, your practice will not be successful. If you practice and
study with a straightforward mind, then you will be able to arrive at
your objective. The Bodhimandala is your destination.

Your karma of body, mouth, and thought must be pure. When
you cultivate this Dharma, you can’t tell lies. You can’t always be saying
things that aren’t true. With your body you must not break the moral
precepts of killing, stealing, or sexual misconduct. Don’t kill any living
beings, steal things that belong to others, or engage in improper sexual
conduct. With your mouth, you shouldn’t engage in loose speech, lie,
use divisive speech, or use harsh speech. And your thoughts should be
devoid of greed, anger, and delusion. So, “your karma of body, mouth,
and thought must be pure.” Being pure in the three types of karma
(body, mouth, and thought) is Dharani (to unite and uphold).

Sweep away all thoughts of greed, hatred and delusion. You must
totally clean up your mind of greed, your mind of anger, and your mind
of delusion. Sweeping them away so you are pure. Clean them all up!
Then you won't have any greed, hatred, or delusion whatsoever.

Sincerity invokes a response and realization is obtained. 1f you
have an earnest and sincere heart, then you can invoke a great response.
You can immediately realize and attain the Mantras inconceivable
strength and power.

Being concentrated, one can accomplish great spiritual powers. 1f
you are able to have a concentrated mind, single-minded with a single
intent, and not have a distracted mind, false thinking, or any extraneous
thoughts, you will then be able to obtain spiritual powers.

In the Shurangama Mantra there are five sections. In these sections,
there are more than thirty different sub-sections of Dharmas. The major
Dharmas are: the Dharma of Taming and Subduing; the Dharma of
Summoning and Hooking; the Dharma of Eradicating Disasters; the
Dharma of Increasing Benefit; and the Dharma of Accomplishment.
And there is also the Dharma of Auspiciousness. There are actually many
different kinds of Dharmas within this mantra.

Possessing virtue, you have encountered these efficacious,
wonderful phrases. In order for you to be able to study this Dharma
you must have virtuous conduct. If you did not have virtuous conduct,
you fundamentally would not be able to encounter this Dharma. Having

never encountered this Dharma, you wouldn’t understand it. “Efficacious,
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wonderful phrases” means this is an efficacious language that is subtle,
wondrous, and inconceivable and has spiritual, wonderful phrases.

At all times never forget it, and it will continue to prosper and
Sflourish. Therefore, at all times you should never forget to cultivate
this Dharma. If you are sincere and concentrated, the Buddhadharma
will continue to flourish. You will cause the Buddhadharma to prosper.

This now is my very simple explanation of the general meaning of
the Shurangama Mantra. If I were to speak about it in detail, I could
never finish.

In hundreds of thousands of kalpas of time it is very difficult to
encounter this wonderful Dharma. Don’t miss the opportunity! If
you want to understand it, you have to investigate and study it in
detail yourself.

Underlining Principles in Translating Mantras.

There are four approaches to translating siitras or mantras:

1. Both sounds and characters are translated, such as in satra
texts.

2. Neither sounds nor characters are translated, such as Sanskrit
classics from India.

3. Sounds are transliterated and characters are not translated,
such as the special character ! (wan).

4. Characters are transliterated and; the sounds are retained but
not translated, such as in mantras.

The following text is an application of the fourth approach.

Key Principles in Translating Mantras. This passage is about the
wondrous and inconceivable guidelines for translating mantras.

There are four approaches to translating sutras and mantras:
To translate satras and mantras, there are four approaches. What are
the four? They are:

1. Both sounds and characters are translated, such as in satra
texts. The sounds are translated, and so are the texts. Where is this
approach used? For all the satra texts.

2. Neither sounds nor characters are translated, such as Sanskrit
classics from India. The Sanskrit sounds are retained, and so are
the Sanskrit words as in Sanskrit classics from India. The “Sanskrit
scriptures” are all the Sanskrit classics, which are not translated into
Chinese.

3. Sounds are transliterated but characters are not translated.
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For example, the special character (! (wan). Only its sound is
transliterated.

4. Characters are transliterated and the sounds are
retained but not translated, such as in the mantras. This
is the case for all mantras. When you recite mantras, you first
need to know what the mantra is. For example, the Shurangama
Mantra starts with “na mo sa dan duo su qie duo ye, ¢ la he
di, sam miao sam pu tuo xie.” You must know that although
the characters are Chinese, they are transliterated based on the
Sanskrit pronunciation. The same is the case with the English—
letters of the English alphabet are used, but the Sanskrit

sofS4  pronunciation is retained. sTo be continued
BUDDHISM A TO 2
2 Shastras
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Shastras is a Sanskrit term which can refer either to a
commentary on one of the sutras or to an independent treatise on
some aspect or aspects of the Buddhadharma.

Shastras are discussions. First of all, they tell what is right and
what is wrong. Right is right and wrong is definitely wrong. One
must not take what is right as wrong, nor should one take what is
wrong as right. And so we should discuss things and in this way
come to understand them clearly. For people who leave the home-
life, cultivation is right and failing to cultivate is wrong.

The second thing that shastras discuss is what is deviant and
what is proper. What is deviant is definitely deviant and what is
proper is decidedly proper. You must not take what is deviant and
consider it to be proper, nor take what is proper and consider it
deviant. That’s another reason why there must be discussions.

The third reason for discussion is to distinguish good and evil.
Good is good and evil is evil. You cannot regard what is good as
being evil, nor regard what is evil as being good.

The fourth function of shastras is to discuss cause and effect. A
cause is decidedly a cause and an effect is definitely an effect. You
can’t call a cause an effect, nor an effect a cause. You must make
your discriminations clearly.

The fifth aspect of shastras is to clarify defilement and purity.
You must not take defilement to be purity or purity to be
defilement. You must not be upside down. And so what shastras do
is discriminate these clearly.
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