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Q: The Dharma Master encouraged all of us to read
and study the Shurangama Sutra. However, this lady
says, first of all, she does not know how to go about
studying this sutra. Secondly, what does this sutra .
explain? :

Ven. Master (VM): If you wish to know the principles it |
explains, you should study it. If you have no desire to know,
there is no need to ask this question at all.

Q: I have some questions that may be inappropriate. As
to the Dharma Mastet’s introduction of the Shurangama
Sutra, it is certainly a good thing to introduce Sutras. But I |
wonder why you don’t introduce the VVajra Sutra or the
Sixth Patriarch Jewel Platform Sutra, but only introduce the |;
Shurangama Sutra?

VM: We talked about the Shurangama Sutra last night.
When the Buddha Dharma is about to petish, the Shurangama .
Sutra will be the first one to disappear. When it disappears,
all the demons and goblins will manifest in this world. The |;
Shurangama Sutra contains the Shurangama Mantra, which
consists of five sections that govern the five demonic armies. |
As soon as the mantra is recited, the five demonic armies will |.
behave themselves. If no one recites the Shurangama Mantra,
the world will perish and the resulting situation cannot be |.
imagined - all the demons and goblins will manifest. Now,
they are not seen or heard and do not dare to manifest them- |;
selves precisely due to the existence of the Shurangama Man- -
tra in the world. Wherever the Shurangama Sutra exists and
the Shurangama Mantra is recited, none of the demons and .
monsters will dare to manifest. :

Q: The second question is that Buddha taught us .
to put all greed, hatred and delusion to rest, because
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they are the three poisons. Yet the Buddha himself was |;

greedy. Why? He became a Buddha because of greed.
VM: Why do you say that the Buddha is greedy?

Q: When the Buddha said, “If living beings have not become -

Buddhas, I will not become a Buddha,” that’s a greed.

VM: What do each of you think of his opinion? You can also

emulate this kind of greed.

Q: Thank you, Dharma Master. However, I think being greedy -

is a bit dangerous. Someone could say, “It’s for the public good,

not for myself. I do it for my country,” just like Hitler and certain .

other well-known people in the world.

VM: It depends on whether you have the Dharma-selecting |

eye or not. If you have the Dharma-selecting eye, you will natu- |-

rally know what is right and what is wrong. If you do not have ;

the Dharma-selecting eye, then of course you will have a mix of

good and evil.

Another Dharma Master: I am sorry. I believe that the person -

who asked this question did not get the concept straight — greed

vs. vows. They are two different matters. You cannot put “vow”

next to greed and compare them casually. You must understand ;

the terminology clearly first. If you still have questions, then you -

can bring them up. Otherwise you will waste time since we still |:

have many questions from other people. One thing you mention .

is vow and the other is greed. Don’t mix the two together.

VM: You must solve your problems by going directly to the .

causes and the root. Words and phrases do not work for this. You

will eventually understand it in the future.

Q: Dharma Master, a student here asks if “Gu” (insect |

poison derived from insects that survive after fighting other
insects and used to cast hexes) really exists in the world.
Why have so many people experienced it? What is the Bud-
dhist opinion of these insect poison hexes? Why do we al-
low this vicious thing to exist?

VM: In this world, there are multifarious kinds of strange
affairs and people. Anything could happen and everything exists.
“Within the vastness of heaven and earth and the breadth of the
Four Seas, every bizarre thing can be found.” In general, we should
have a proper mind. “Rectify one’s mind, cultivate one’s conduct,

unify families, govern and rule nations well, and then there will be

peace in the world.” When our mind is straight and proper, the v

external deviant sects will not be able to disturb us. If a spell cast

upon you takes effect, it is because your mind is not proper so .

you can be influenced by the deviant. If your mind is upright, no

spell will be efficacious because the deviant cannot overcome the

propet. In particular, I have just recommended that you study the :
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Shurangama Sutra and recite the Shurangama Mantra. If you can |4

recite the Shurangama Mantra, no spell will be effective; it will be |
useless. The Shurangama Mantra can break the spells of demons |
and heterodox cults. Its power is ineffable. If you don’t want to be
troubled by the spells of insect poison, you should recite the
Shurangama Mantra. Didn’t I just tell you that if you sincerely recite
it, 84,000 Vajra Treasury Bodhisattvas will come to protect you?
One should often recite the name of Guanyin Bodhisattva. The '
Universal Door Chapter says, “If any living being with weighty de-
sires can constantly revere and keep in mind Guan Shi Yin
Bodhisattva, his passions will subside. If someone with much anger
can constantly revere and keep in mind Guan Shi Yin Bodhisattva,
then his anger will subside. If someone dull and foolish can con-
stantly revere and keep in mind Guan Shi Yin Bodhisattva, he will
leave stupidity behind.” Layman Huang was saying that everything is
a form of greed. Regardless of whether or not it is greed, if you
can constantly recite Guan Shi Yin Bodhisattva, all problems will be |
solved.
Q: The Dharma Master just said to recite the Shurangama
Mantra. When should we recite it?
VM: One doesn’t recite the Shurangama Mantra only when mak-
ing obeisance to the Buddhas. In ordinary times when walking, |
standing, sitting and reclining, one can always recite this mantra. When
reciting the Shurangama Mantra, there will be no idle thoughts in |;
your mind. When you recite Guanyin Bodhisattva’s name, you will
also be free of false thoughts. Reciting the Shurangama Mantra will
help you attain samadhi, which means proper concentration and |.
proper perception that will focus your mind so it will not have that
much idle thinking.
Q: I don’t understand or know how to recite the Shurangama -
Mantra. However, the Great Compassion Mantra and the Ten Small
Mantras are also included in the Shurangama Mantra, could we sub- |
stitute them for the Shurangama Mantra? :
VM: The Great Compassion Mantra and the Ten Small Man- |
tras are not part of the Shurangama Mantra. Instead, they are part
of the daily morning recitation. They are not patt of the Shurangama |;
Mantra. There are five assemblies in the Shurangama Mantra. The -
Five Assemblies correspond to the five divisions: Buddha Division,
Lotus Division, Jewel-Production Division, Vajra Division and the |.
Karma Division. The Five Divisions govern the Five Directions.
You mentioned that you don’t know how to recite it. Well, you can |;
take your time to learn it. No one knows how to recite it initially. -
No one was born knowing how to recite this mantra. If someone is
able to recite it from birth, he must be a Bodhisattvas. If you don’t .
know it, you should learn it. It should not be the case that if you
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don’t know it, you simply don’t learn. One goes to school precisely
because one has not yet graduated. It is not permissible to graduate

without attending school and studying.

Q: Is there any easy method that you can teach us to eliminate :

our greed, anger and delusion? Please instruct and guide us so that
we can easily get rid of our greed, anger and delusion.

VM: Just diligently cultivate the precepts, samadhi and wisdom.
If you diligently practice upholding the precepts, practice samadhi
and wisdom, it will counteract your greed, anger and delusion. There
is no need to search for other dharma methods. Adhere to the
precepts strictly, cultivate samadhi and wisdom; these are the means
to put an end to greed, anger and delusion. You don’t need to look
for another method. If you do, you are adding a head on top of a
head. Precepts, samadhi and wisdom are the cure for greed, anger
and delusion.

Q: Dharma Master, a student asks if it is alright for monastics
to casually lose their tempers.

VM: A monastic is still a human being. He is not yet a Buddha,
who has no temper at all. For monastics who have not obtained
sagehood, the bigger their temper, the better. Why do you think that
a monastic should have no temper?
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Q: I am sorry, Dharma Master. You probably think I asked this | |
question. t

VM: This question is not from someone else. I believe it is from | #
you! Let me tell you. Monastics are also humans. Since they are only | ¢
human and have not realized sagehood, they naturally would have a
temper. Even the Bodhisattvas at the level of Proper Enlightenment o
still have a share of “ignorance from production and appearances”
to work on - there is a share but it’s very minute. They don’t have
that much temper but still have a tiny bit. In addition, you laity should
pay respect to the Triple Jewel and not scrutinize the mistakes of the
Triple Jewel. You should return your light and reflect within and
think that the reason Buddhism is not floutishing is your responsibility.
You should not constantly look at mistakes of the monastics. Didn’t
1 say it already? You are acting like a mirror that reflects others. The
fact that you constantly reflect on others but not on yourself is wrong.
Laypeople should return the light and shine within. Don’t mind the
business and problems of monastics. Their problems will be taken
care of by monastics themselves. If monastics do not take care of .
their issues, it’s due to their system being impetfect. You cannot say
it’s the faults of the monastics. .

Q: Within the Triple Jewel of the Buddha, Dharma and Sangha, :
monastics are one Jewel representing Buddhism. However, if this
jewel does not present itself as being precious in quality, then it’s just |.
like an ordinary object! :

VM: You should not ovetlook the virtues of the monastics and |:
constantly look at their faults.

Q: People in the world feel very strange. Dharma Master. ..

VM: I know you agree with what I said. So, I will stop here.  |:

Buddhism has brought benefits to all humans in the wotld. Why? -
From limitless kalpas until now, the Buddha renounced his life to
save living beings. Not cherishing his body and life, he tried his best .
to rescue and liberate living beings. Therefore, there is not a place as -
tiny as a mote of dust in this world in which the Buddha did not
renounce his body and life. The Saha world, prior to the birth of the |
Buddha, was like the dark night without any light. Why do I say there
was no brightness? It’s because people were deluded and did not |;
understand true principles. There was not a single person who is
genuinely awakened who came to teach us true principles. :

When the Buddha was born, he was originally a prince who was |
the official heir to the throne, the wealthiest and the most honored -
one among all. However, he did not wish to enjoy this fortune; he
went ahead to the Snow Mountain and cultivated instead. It is said, |:
“Being wealthy and noble, it’s difficult to cultivate. Being poor, it’s
hard to practice giving.” When people are poverty-stricken, it is not |;
easy to give. For a wealthy and a noble person, practicing giving is .
easy but practicing the Way will be hard. The wealthy and noble
person will not be willing to practice vegetarianism or recite the |
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Buddha’s name when instructed to. Why? Because he thinks he has
enough, and when one lacks for nothing, it is not necessary to
cultivate. Why is he wealthy and noble in this life? Why does he not |
lack anything? This is a result of his spiritual practice in previous -
lives. Due to his cultivation in the past, he is born rich and honored.
The Buddha Speaks the Sutra on Cause and Effect in the Three Periods .
of Time said, “What are the reasons for a person to be wealthy and -
noble? It is from making offerings to the Sangha and helping with ;
the poor.” Why are you wealthy and noble this life? It’s because you .

made offerings to the monastics and aided the poor. So, you reap

the retribution of being wealthy and honored. “What are the rea- |

sons for a person to suffer in poverty and have lowly social rank?” .

Why is one poor and lowly this life? “Because they are unwilling to

aid the destitute.”

Speaking of this reminds me of a story. A person died and -

went to King Yama. King Yama asked, “What do you want to be in

your next life?” “I want to be reborn as a human again!” said the .

person. “You still want to be a human? Then, do you wish to eat -

your own food or consume from others?” This person thought,

“Being self-sufficient with my own food is not a bargain. Consum- .

ing others’ food is quite a deal. The person replied, “I am willing to
eat others’ food!” King Yama said, “All right! If you’d like to eat

others’ food, you will be reborn as a beggar.

” India now has a lot |.

of beggars because those people all wished to eat others’ food. It is

difficult to teach them to practice making offerings and giving. There |

was another person, whom King Yama asked, “Whose food would -

you like to eat in the world?” He thought that eating others’ food is
not fair. He should work for himself. He then replied, “I’d like to .

earn my own food.” So, he was reborn into the wotld as a human,

being self-sufficient without having to rely on others. Even though :

this story sounds like a joke, it has its principles in it. There are causes
and conditions for being wealthy and destitute.

When the Buddha came into this world, it’s as if the earth now
had a sun. So, we talk about the Sun of the Buddha. The sun ben-
efits all humankind. Everyone’s livelihood depends on the sunlight.
Therefore, the Buddha is like the brightness of the sun shining on
everything and illuminating all darkness. When there is no darkness
in human hearts, we have attained the genuine sun light. As it is said,
“the Buddha light shines on us universally.” Every one of you is
intelligent, replete with wisdom and the Buddha nature. We are iden-
tical with the Buddha and his nature is within every being. The ben-
efits we receive from a Buddha are too many to be fathomed by

human intellect. That is why we are not aware of these beneficial | ¢

points. If the Buddha had not manifested in this world, the world
as well as the entire human race might have perished long ago. With

the manifestation of the Buddha, although the world will eventually _,: y

perish, it will not be until a much later time. ~ $>To be continued

27

NIVY VINIVH( Y1V ], VINIVH(



